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Abstract

This study examines the intertextual use of hadith in Abu Ubaidah's speeches through the
perspective of Julia Kristeva's theory of intertextuality. It aims to investigate the mechanisms
through which hadiths are reformulated and to analyze the discursive functions these
reformulations perform within contemporary political discourse. Employing a qualitative
descriptive approach, the study analyzes six hadith excerpts identified in five speeches delivered by
Abu Ubaidah between 2023 and 2025. The analysis reveals five systematic mechanisms of hadith
reformulation: direct (paraphrastic), contextual, conceptual (symbolic), selective, and expansive
reformulation. These mechanisms represent different degrees of textual transformation while
preserving a recognizable connection to the original prophetic traditions. The findings further
demonstrate that the reformulated hadiths perform three principal functions: legitimizing
resistance, constructing collective identity, and sacralizing political struggle. The study also proposes
a conceptual model illustrating how hadiths undergo intertextual transformation before functioning
as ideological resources within political discourse. By applying Kristeva's theory to Islamic political
discourse, this study extends the application of intertextuality beyond literary and cultural texts. It
provides a systematic framework for analyzing how religious texts are transformed to produce
political meaning, legitimacy, and collective identity.
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Introduction

The Israel-Palestine conflict 1s one of the longest and most contested
geopolitical conflicts in modern history. Beyond military confrontation, the
conflict is characterized by an ongoing struggle over historical narratives,
political legitimacy, religious claims, and collective identity. Competing actors
seek not only to control territory but also to shape public understanding of
justice, resistance, and national identity through various forms of political
communication (Prakoso, 2026). Therefore, discourse has become an
important arena of conflict, where language functions not merely to describe
events but also to justify political actions, mobilize supporters, and construct
1deological meanings (Wodak, 2009; Berger & Luckmann, 1991). Within this
context, religious discourse occupies a particularly influential position because
of its capacity to provide moral authority and symbolic legitimacy for political
claims.

Among the most influential voices in this discursive arena is Abu Ubaidah,
the spokesperson of Hamas's 1zz ad-Din al-Qassam Brigades. His speeches
have attracted widespread public and academic attention because they extend

155


mailto:ahmadbagasprakoso7@gmail.com

Al-Kawakib e-ISSN: 2746-4997 156

far beyond military reporting to offer religious, historical, and political
interpretations of the ongoing conflict (Belhaj, 2025; Talatha et al., 2024;
Banikalef & Al-Khawaldeh, 2025). Abu Ubaidah consistently incorporates
hadith into his speeches through various intertextual mechanisms,
reformulating and adapting prophetic traditions to contemporary political
narratives. However, as one of the primary sources of Islamic teachings, hadith
is generally expected to be transmitted textually to preserve its original wording
and intended meaning (Brown, 2009; Nur, 2015). This contrast reflects the
tension between the normative transmission of hadith and its intertextual use
within contemporary political discourse.

The intertextual incorporation of hadith into political discourse has
important discursive implications. Once prophetic traditions are reformulated
within new communicative contexts, they no longer function solely as
theological references but also as resources for constructing political meaning.
Through this process, religious authority may be recontextualized to legitimize
political claims, shape collective identity, and support particular ideological
narratives (Williamson et al., 2023; Volpi & Turner, 2007). This process
suggests that the relationship between hadith and political discourse should be
examined as a process of intertextual transformation rather than simple textual
citation.

An increasing number of studies have examined Abu Ubaidah's speeches
from various linguistic and discourse-oriented perspectives. Previous research
has analyzed the politeness strategies, persuasive rhetoric, and style used by
Abu Ubaidah in his speeches (Said et al. 2024; Aziz 2024; Husna et al. 2024).
Other researchers have considered the use of conceptual metaphors, resistance
narrative, and Arabic as a language of Palestinian identity in conflict situations
(Minawi 2024; Latrasy 2024). All these studies indicate that Abu Ubaidah's
speeches are an important form of political communication in conflict
situations. Nevertheless, even though all of them contribute greatly to academic
knowledge, they do not pay enough attention to the use of hadith as intertext
in political discourse.

A similar gap can be observed in studies applying Julia Kristeva's (1980)
theory of intertextuality. Previous research has employed the theory to examine
identity formation in socio-cultural discourse (Duthoy 2021), ideological
transformation in literary and historical narratives (Hariyono and Bewe 2022),
intertextual relations through hypograms (Nofiana and Risma 2025), and
similarities and differences among literary texts (Rahmawati and Lestari 2020).
These studies demonstrate the flexibility of Kristeva's theory in explaining
textual transformation and meaning production. However, its application to
Islamic religious texts embedded within contemporary political discourse
remains relatively underexplored.

Building upon these gaps, this study argues that previous research has not
sufficiently explained how hadiths undergo systematic reformulation before
performing political functions within discourse. Existing studies either focus on
the rhetorical characteristics of Abu Ubaidah's speeches or examine
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intertextuality in literary and cultural contexts, leaving the intersection between
hadith intertextuality and political communication largely unexplored. To
address this gap, the present study applies Kristeva's theory (1980) of
intertextuality to analyze hadith as an intertextual resource that is transformed
through identifiable reformulation mechanisms and subsequently performs
specific political functions. Furthermore, this study proposes a conceptual
model that explains the relationship between textual reformulation and political
function, thereby extending the application of Kristeva's theory (1980) to
Islamic political discourse.

This study contributes both theoretically and practically. Theoretically, it
extends Kristeva's concept of intertextuality beyond literary studies by
demonstrating how prophetic traditions are reformulated and recontextualized
within contemporary political discourse. It also proposes a conceptual model
that integrates mechanisms of hadith reformulation with their corresponding
political functions, offering a framework for analyzing religious intertextuality
in political communication. Practically, the findings contribute to the fields of
discourse analysis, Islamic communication, and political communication by
providing insights into how religious texts are strategically employed to
construct legitimacy, collective identity, and political narratives during armed
conflict.

Accordingly, this study seeks to answer three research questions: How are
hadiths reformulated as intertextual resources in Abu Ubaidah's speeches?
What mechanisms characterize the reformulation of hadiths in Abu Ubaidah's
political discourse? And what political functions does hadith intertextuality
perform in Abu Ubaidah's speeches?

Method

This study employed a qualitative descriptive research design to examine
how hadiths are reformulated and function as intertextual resources in Abu
Ubaidah's political speeches. A qualitative approach was considered
appropriate because the study aims to explore processes of textual
transformation, meaning construction, and discursive function, without
quantifying linguistic phenomena. The analysis focuses on how prophetic
traditions are recontextualized within contemporary political discourse to
construct religious authority, political legitimacy, and collective identity.

The study is grounded in Julia Kristeva's theory of intertextuality, which
conceptualizes every text as a mosaic of quotations in which earlier texts are
absorbed, transformed, and reinterpreted within new discursive contexts.
Instead of viewing intertextuality as a simple relationship between source and
target texts, Kristeva emphasizes that textual meaning emerges through
continuous processes of transformation, transposition, and recontextualization
(Kristeva, 1980). This perspective provides the theoretical framework for
1dentifying how hadiths are reformulated in Abu Ubaidah's speeches and for
explaining how these reformulations generate new ideological and political
meanings while maintaining recognizable links to their prophetic sources.

Al-Kawakib, Open Access Journal: http://kawakib.ppj.unp.ac.id/index.php/kawakib



Al-Kawakib e-ISSN: 2746-4997 158

The data consisted of five official speeches delivered by Abu Ubaidah on
October 16, 2023; January 14, 2024; May 17, 2024; October 7, 2024; and
January 19, 2025. The speeches were retrieved from the Husna.fm website,
which provides publicly accessible transcripts of Abu Ubaidah's official
statements. Since all materials were obtained from publicly available sources,
the study did not involve human participants or require informed consent. The
speeches were analyzed solely for academic purposes, and both the religious
texts and the political discourse were interpreted within their respective textual
and historical contexts.

The speeches were selected through purposive sampling because the
objective of the study was not to generalize Abu Ubaidah's entire body of
speeches but to examine texts containing intertextual references to hadith
(Notoatmodjo, as cited in Kumara, 2018). Three selection criteria were applied.
First, the speeches had to be officially published and publicly accessible.
Second, they had to contain explicit or implicit references to hadith. Third, they
had to address themes related to Palestinian resistance, religious authority,
political legitimacy, or collective identity. Based on these criteria, five speeches
were selected from which six hadith-based excerpts constituted the primary
units of analysis.

The analysis employed three intertextual indicators derived from Kristeva's
(1980) framework: transformation, transposition, and recontextualization. A
hadith reference was classified as transformation when its wording, structure,
or emphasis was modified while preserving its recognizable connection to the
original hadith. It was categorized as transposition when the hadith was
relocated from its original religious context into a contemporary political
context. It was identified as recontextualization when the reformulated hadith
generated new meanings or ideological functions within Abu Ubaidah's
political discourse, particularly in constructing religious authority, political
legitimacy, or collective identity. These indicators served as the analytical
criteria for coding and classifying all intertextual references.

The analysis began with a systematic coding process. First, each speech was
carefully examined to identify explicit and implicit references to hadith.
Second, every identified hadith was verified against its source in the canonical
hadith collections to ensure textual accuracy. Third, the identified intertextual
references were coded and classified according to their patterns of textual
transformation. Finally, the data were analyzed using Kristeva's concepts of
transformation, transposition, and recontextualization to explain how hadiths
were reformulated and how these reformulations functioned within Abu
Ubaidah's political discourse.

To enhance the trustworthiness of the findings, the study adopted the criteria
of credibility, dependability, and confirmability proposed by Lincoln and Guba
(1985). Credibility was established through continuous comparison between
the speeches and their corresponding hadith sources. Dependability was
ensured by documenting each stage of the coding and analytical procedures to
provide a transparent audit trail. Confirmability was maintained by grounding
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all interpretations in textual evidence and the theoretical framework of
intertextuality, thereby minimizing reliance on personal assumptions.

Finally, the scope of the study was limited to examining hadith
intertextuality in the five selected speeches and to excerpts directly related to
the construction of political discourse. The analysis is confined to the
mechanisms through which hadiths are reformulated and the political functions
of these intertextual reformulations in constructing religious authority, political
legitimacy, and collective identity. It does not attempt to provide a
comprehensive analysis of Abu Ubaidah's rhetoric.

Results and Discussion
1. The Mechanism of Hadith Reformulation in Abu Ubaidah’s Speeches

The analysis of six excerpts from Abu Ubaidah’s speeches that draw upon
hadith reveals that the incorporation of hadith is not carried out through literal
or unchanged reproduction. Instead, the speeches employ systematic
reformulation by modifying the original traditions through linguistic,
structural, and contextual adjustments before embedding them within
contemporary political discourse. These findings suggest that hadiths are
actively reshaped rather than merely transferred across texts, undergoing
different levels of textual transformation while preserving clear links to their
prophetic origins. Accordingly, the relationship between the prophetic
traditions and Abu Ubaidah’s speeches can be more accurately characterized
as a process of textual reformulation than as straightforward quotation.

From the perspective of Julia Kristeva's theory of intertextuality, this process
reflects the dynamics of transformation, transposition, and recontextualization,
through which texts not only undergo formal modification but also generate
new meanings when relocated into different discursive environments. Kristeva
argues that texts do not exist as autonomous entities but are continually
transformed as they enter new discursive environments, where elements of
earlier texts are repositioned within different textual and socio-historical
contexts, producing new meanings and functions in accordance with their new
contexts (Kristeva, 1980). Accordingly, the hadiths incorporated into Abu
Ubaidah's speeches are reconfigured through identifiable processes that relocate
prophetic traditions from their original religious setting into contemporary
political discourse while preserving varying degrees of textual continuity. Based
on the analysis, five principal mechanisms of hadith reformulation are
identified: direct (paraphrastic) reformulation, contextual reformulation,
conceptual (symbolic) reformulation, selective reformulation, and expansive
reformulation.

1.1 Direct (Paraphrastic) Reformulation

Direct (paraphrastic) reformulation refers to the preservation of the original
structure and core meaning of a hadith while introducing minor lexical
modifications to suit the communicative context. This form is illustrated in the
following excerpt from Abu Ubaidah's speech delivered on 16 October 2023.
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“asu) yaallaie [l ALY L8 L Jaly ) Aol Juads 3 i)Y ede e dayl e JSIG. 7

‘...and to every guardian standing firm upon this land, where an hour of
steadfast vigilance is deemed more virtuous than spending the Night of Decree
in worship beside the Black Stone...’

The highlighted reformulates the following hadith:
(Ibn Hibban, 1993) “35u¥) jaall vie jall ALl (e i ) Juas 8 Aol (38 50"

‘A single hour spent standing firm in the cause of God is better than spending
the Night of Decree in worship at the Black Stone’

The reformulation preserves most of the lexical and syntactic features of the
original hadith while introducing only limited linguistic modifications. Several
key expressions remain unchanged, including the comparative construction
“Ua A" (better than), the phrase ¢l 4l o387 (spending the Night of Decree in
worship), and the reference to “3s«¥! Jaal” (the Black Stone), allowing the
prophetic source to remain readily identifiable.

The principal linguistic transformation occurs through two operations. The
first is lexical substitution, whereby the original expression “Jaw (8 delu & g
41” (standing for an hour in the cause of God) is reformulated as “ielu . Ll
LL” (a guardian... an hour of ribat). Although the grammatical form changes
from a verbal phrase to nominal expressions, both formulations derive from the
same Arabic root (= < _) and therefore preserve the underlying semantic
concept of steadfastness in the path of God. The second operation is lexical
addition, namely the insertion of the locative phrase “u=_ ¥ s2 le” (upon this
land), which does not appear in the original hadith. This addition specifies the
location of 7ibat while leaving the principal proposition of the hadith intact.

From a structural perspective, direct reformulation involves minimal textual
transformation. The comparative structure of the hadith is preserved, the
sequence of ideas remains unchanged, and no major deletion, inversion, or
semantic reconstruction is introduced. The reformulated expression therefore
retains both the organization and the central proposition of the prophetic
tradition while adapting only selected lexical elements to fit the communicative
context. As a result, the intertextual relationship between the speech and the
hadith remains highly explicit despite the absence of verbatim quotation.

Within the quoted speech, this reformulation transfers the religious merit
associated with ribat from its general prophetic context to the contemporary
defense of Palestinian territory. The addition of the phrase “u=_¥! e3 e” (upon
this land) explicitly connects the virtue described in the hadith with the
geographical setting of the conflict, allowing the act of defending Palestine to
be interpreted through the religious framework of steadfastness in the cause of
God. This reformulation thereby constructs military resistance not merely as a
political or military activity but as a religiously meaningful act associated with
spiritual reward and prophetic virtue.
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From the perspective of Kristeva's theory of intertextuality, this example
llustrates textual transposition through minimal transformation. The hadith is
not reproduced as an isolated quotation but is relocated into a new political
discourse through limited lexical modification while preserving its recognizable
textual structure and central proposition. The relationship between the two
texts therefore exemplifies Kristeva's view that a prior text acquires new
meanings when transferred into a different discursive environment. Here, the
prophetic tradition maintains its connection with the source while functioning
within a contemporary political context. The following section examines a
different mechanism in which the principal transformation occurs not primarily
through lexical adjustment but through the relocation of the hadith's referential
context.

1.2 Contextual Reformulation

Contextual reformulation is defined as the adaptation of a hadith by
relocating its referential meaning to a different geographical or socio-political
context while preserving its central semantic proposition. This form 1is
illustrated in the following excerpt from Abu Ubaidah's speech delivered on 14
January 2024.

“Lodbe e 45 el Bl ca )l Gl 33 L 3e bl sk e dal oSl shad

‘...so glad tidings to you, people of Gaza, and glad tidings to you, land of Gaza
— O chosen land of God upon His earth, to which He has driven the best of
His servants...’

That statement reformulates the following hadith:

) sl 5 caSian aSalad cainl o) Lald codlie (e 43 A Lgall ing “\-\fui Ol B A Lela caldlly elile ”
(Abu Dawud, 1999) “alal 5 aLal I JS g3 4l & aS j2e (e

‘Hold fast to al-Sham, for it is God’s chosen land upon His earth; He draws to
it the best of His servants. But if you refuse, then go to your Yemen, and drink
from your reservoirs, for God has entrusted al-Sham and its people to my care’

The reformulation retains most of the lexical expressions found in the
original hadith while introducing limited linguistic modifications. The
expression “a<a)l e 4l 5,37 (God's chosen land upon His earth) is retained
verbatim, allowing the prophetic source to remain clearly recognizable.
However, two principal linguistic operations can be identified. The first is
referential substitution, whereby the original geographical reference L& (al-
Sham) 1is systematically replaced by :x (Gaza), while the descriptive
expressions associated with the original location are preserved. The second is
lexical substitution. The original verb s (He chooses or He draws) in the
phrase “odbe (e 455 W) 8y is reformulated as G (He has driven or He has
led) in the expression “ssbe (e 43 pa Ll 3W”. Although different lexical items
are employed, both verbs describe God's action of directing His chosen servants
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toward a particular land, thereby preserving the central semantic proposition
while adapting the expression to the rhetorical style of the speech.

At the structural level, contextual reformulation operates through referential
replacement while preserving the descriptive structure of the source text. The
reformulated expression retains the sequence and descriptive proposition of the
original hadith but transfers them to a different referential object. Without
reconstructing the textual organization, Abu Ubaidah preserves the original
descriptive framework and redirects it from al-Sham to Gaza. In this way, the
structure of the prophetic narration remains recognizable, even though its
referential orientation is relocated to fit the contemporary context of the speech.

In the speech excerpt, this reformulation redefines Gaza through the
religious description originally attributed to al-Shdm. By transferring the
prophetic characterization of a divinely chosen land to the Palestinian territory,
Gaza is represented not merely as a geographical location but as a place
possessing religious significance. This transformation allows the defense of
Gaza to be interpreted within a sacred framework, presenting the Palestinian
struggle as connected to a territory endowed with prophetic value rather than
as a purely political or territorial conflict.

Viewed through Kiristeva's concept of intertextuality, contextual
reformulation illustrates textual transposition through contextual relocation.
Instead of reproducing the hadith unchanged, the speech transfers its
descriptive framework into a new socio-political environment by assigning the
original referential attributes to a different geographical setting. The prophetic
tradition therefore acquires a new discursive function while maintaining an
identifiable relationship with its source text. This example demonstrates
Kristeva's argument that meaning is generated through the movement of texts
across different historical and discursive contexts. The following section
examines a further mechanism in which the principal transformation no longer
depends on referential relocation but on the selective appropriation of symbolic
concepts from the prophetic tradition.

1.3 Conceptual (Symbolic) Reformulation

Conceptual (symbolic) reformulation involves the incorporation of central
1deas or symbolic elements derived from a hadith without reproducing its
complete linguistic form. This pattern can be observed in the following excerpts
from his speeches delivered on 17 May 2024 and 7 October 2024.

7&;4:\\33\ B) 9.;4.\.4} f dailtal) L@j.!i eﬁ@}.\.d\ @ ).m.\ﬂ:.. (’99;.1" ] CSA UEA}GA} qu.d'. & ;LL:J‘} A 9Mj‘ Jaa O;‘}...”
“OYAR 5 laall s edll s 2V US a2 senll e

‘...this steadfastness and giving shown by our people and our resistance fulfill the
Prophet’s glad tidings to you, O victorious group, who hold firmly to the burning
ember despite all the harm, oppression, tyranny, and abandonment’
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538 (e aSulali b g Ulaf e 44 g al) Copall s aad) Ui sha A4S jaa Ayl (e ale any 7
LYo leddd e la s W 13 ) paiall A8ilall (e ) o 32aL G cla gaal 3 jaldll saslall 43 iaal)
“Aae 5 Al i el Y (e labial

‘...after a year since the beginning of the Battle of the Al-Agsa Flood and the
Zionist war against our people, our families, and our nation, we address you
from Gaza: unconquerable, steadfast, and tritumphant over its enemy; a witness
to the era of the victorious group whom neither those who abandon them can
harm, nor the hardships that befall them, until the promise of God comes to
pass’

These expressions draw upon the following prophetic traditions:
(Tirmidhi, 1975) “ a0 o (afl8 4 e 2 jall Ha) ol e

‘There will come upon the people a time when the one who remains patient
and steadfast in his religion will be like one holding onto a burning ember’

ads o) Hal il s cagllll A Vg caelin a an S Y el el Al il e diil 015 Y7
(Muslim, 1955) “olll e &yialk

‘A group from among my community will continue to uphold the command of
God. Those who forsake them and those who oppose them will not harm them,
until the command of God comes to pass, while they remain manifest over the
people’

The linguistic transformation occurs through the selective preservation of
symbolic expressions rather than complete textual reproduction. In the first
excerpt, the expression “_eall e (=@l (holding onto the burning ember) is
retained directly from the hadith, while the surrounding statement concerning
patience in maintaining one's religion (4u2 e agd nlall) is omitted. Likewise,
the phrase “s_ saiall 48kl (the victorious group) is adopted from the second
hadith together with the expression “ldaa (e W ¥ (those who abandon them
will not harm them), whereas other components of the original narration, such
as “di el 48" (upholding the command of God) and “& i b s (until the
command of God comes), are either omitted or only partially retained. These
linguistic choices preserve highly recognizable prophetic expressions while
removing the broader narrative framework in which they originally appeared.

In structural terms, conceptual reformulation operates through symbolic
extraction and textual recombination. Departing from the syntactic
organization of the hadith, Abu Ubaidah isolates key symbolic units from
different prophetic traditions and incorporates them into newly constructed
sentences. The original hadiths are therefore fragmented into independent
conceptual elements that function within a different textual environment.
Unlike direct reformulation, which largely maintains the original wording, and
contextual reformulation, which primarily changes the referential object,
conceptual reformulation restructures the source text by preserving only its
symbolic core while embedding it within a new discourse.
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In the cited speech, this mechanism transforms prophetic symbols into
contemporary representations of the Palestinian struggle. Expressions such as
“bsaiall AN and ¢l Je =08 which originally described faithful
believers enduring religious trials, are reformulated to characterize Palestinians
and resistance fighters facing military conflict. Through this symbolic
association, perseverance under hardship and steadfast commitment become
defining qualities of the resistance, enabling contemporary political actors to be
represented through concepts already carrying religious authority within the
hadith tradition.

Considering Kristeva's theory of intertextuality, conceptual reformulation
llustrates textual transposition through conceptual appropriation. In this
process, selected symbolic elements are detached from their original textual
context and reorganized within a new discursive structure while remaining
recognizable as prophetic references. The source text is no longer reproduced
as a complete unit but is transformed through the selective appropriation of its
symbolic components. This mechanism demonstrates a more advanced degree
of textual transformation than the preceding forms because intertextual
continuity depends primarily on symbolic correspondence rather than on
lexical similarity or referential continuity. The following section examines a
further mechanism in which textual transformation is achieved through the
selective preservation of the central proposition of a hadith while omitting
secondary textual elements.

1.4 Selective Reformulation

Selective reformulation refers to a process of textual transformation in which
the central proposition of a hadith is retained while secondary elements of the
original text are omitted and adapted to fit a new discursive context. This form
of reformulation is illustrated in the following excerpt from his speech delivered
on 19 January 2025.

oY) 5ot AS e il g aglal elaid | 55 sl Hlela) Sl V) elagally L g (e i JS i 7
“ bl

‘...Thus, He has honored every one of our homes with righteous and pure
martyrs, so that they may intercede for their families and serve as blessed
building blocks for the liberation of the land and the holy sanctities...’

The statement draws upon the following:
(Abu Dawud, 1999) “4is Jal (e Cpmans 3 Mgl 435"
“The martyr intercedes for seventy members of his household’

The linguistic transformation is characterized primarily by omission and
lexical addition. Abu Ubaidah preserves the expression “asl¥ ¢lxi3” (intercede
for their families), which reflects the central proposition of the hadith
concerning the martyr's intercession. However, the numerical specification “
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iy Jal e (e (for seventy members of his household) is omitted, leaving the
theological concept intact while removing a secondary detail. At the same time,
Abu Ubaidah introduces additional evaluative expressions absent from the
source text, including “_JebY¥) )1 ¥ ¢l2¢&)” (the righteous and pure martyrs) and
“Cluaiall g Y el 4 Hle <l (blessed building blocks for the liberation of
the land and the holy sanctities). These additions expand the surrounding
discourse without altering the preserved proposition of the hadith.

From a textual organization perspective, the reformulation operates through
textual reduction followed by textual integration. The original hadith is
condensed into its essential theological proposition before being incorporated
into a newly constructed sentence. Abu Ubaidah retains only the theological
proposition, embedding it within a broader rhetorical structure that emphasizes
the role of martyrs in the contemporary context. The transformation therefore
depends on preserving the core meaning of the hadith while reorganizing it into
a different textual framework.

In the excerpt from Abu Ubaidah's speech, this reformulation allows the
concept of martyrdom to be connected directly with the Palestinian struggle.
By preserving the promise of intercession while integrating it into a discourse
of liberation, martyrdom is represented not only as an act accompanied by
spiritual reward but also as a meaningful contribution to the defense of the land
and holy sites. The selective preservation of the hadith's central proposition
therefore reinforces the religious significance of sacrifice while supporting the
broader narrative of resistance.

According to Kristeva's concept of intertextuality, selective reformulation
illustrates textual transposition through selective appropriation. Abu Ubaidah
extracts the hadith's principal proposition and reorganizes it within a new
discursive environment while omitting the remainder of the original narration.
The prophetic tradition remains identifiable because its core theological
meaning is preserved, even though parts of its original textual structure are
omitted. This mechanism demonstrates how an earlier text can undergo
reduction and reconfiguration while maintaining a recognizable intertextual
relationship with its source. The following section discusses the final
mechanism of reformulation, in which textual transformation is achieved not
through reduction but through the expansion of the original hadith by
incorporating additional lexical and conceptual elements.

1.5 Expansive Reformulation

Expansive reformulation refers to the transformation of a hadith through the
addition of new lexical and conceptual elements that extend the meaning of the
source text beyond its original formulation. This pattern is illustrated in the
following excerpt from Abu Ubaidah's speech delivered on 19 January 2025.

e Al s ¥y AeSall ey 8 @bl GRS L5 il il Baall () &) (adi la ..
ALl o g5 ¢ cpall s odad JlaaY 1 YT s ey (e ol 5 (S lld 3 AV gac A laad Bal Y1 jh
“aluy e ) ol Jgu ) dpay B
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‘...And here we extend special mention to the sincere brothers of Ansar Allah
and to our blessed brotherly people in Yemen the land of wisdom and
faith...that whenever the will exists to resist the enemy of the ummah, such
resistance is indeed possible, even across hundreds or thousands of miles. So
blessed is_Yemen, the twin of al-Sham in the counsel of the Messenger of God,
peace and blessings be upon him’

These expressions demonstrate an intertextual relationship with the
following two hadiths:

(Bukhari, 2002) “&iile; 4eSal cOleay 4aal) Bl 55 5 o 5l Camal ot sl Jal (ST

‘The people of Yemen have come to you. They possess the gentlest hearts and
the softest dispositions. Understanding of religion is Yemeni, and wisdom is
Yemenit’

(Bukhari, 2002) “ix a5 sl 3 Gl & 6 2600
‘O Allah, bless for us our Sham and our Yemen’

The linguistic transformation reflects lexical preservation accompanied by
conceptual addition. In the expression “Ola¥ls 4aSall ay” (Yemen, the land of
wisdom and faith), Abu Ubaidah retains the lexical element 4«Ssll (wisdom)
from the first hadith while introducing the additional concept c¥) (faith),
which is not explicitly mentioned in the source text. Likewise, the expression
“alill ol 57 (the twin of al-Sham) develops the association between Yemen and
al-Sham already implied in the second hadith, where both regions are jointly
mentioned in the Prophet's supplication. Abu Ubaidah reformulates this
association into a new metaphorical designation that strengthens the
conceptual relationship between the two regions while departing from the
original prophetic wording. These additions do not replace the original lexical
elements but expand the textual formulation by combining preserved
expressions from the hadith with newly introduced descriptions.

In terms of textual formation, expansive reformulation operates through
textual extension and conceptual expansion. Selected elements of the prophetic
traditions are retained as the foundation of the reformulated discourse, while
additional lexical and conceptual components are incorporated into the same
textual framework. Unlike selective reformulation, which condenses the source
text by retaining only its essential proposition, expansive reformulation
enlarges the textual structure by integrating new descriptive expressions
alongside the preserved prophetic elements. As a result, the relationship
between the speech and the hadith is maintained through expansion, while
reduction and textual relocation are avoided.

Within the excerpt from Abu Ubaidah's speech, this reformulation broadens
the representation of Yemen from a community praised in the hadith to a
contemporary ally within the discourse of resistance. By combining prophetic
descriptions with newly introduced conceptual associations, the speech
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presents Yemen as a community whose religious virtues are closely connected
to its contemporary political role. The expansion of the prophetic formulation
therefore reinforces the portrayal of solidarity with Palestine as part of a broader
Islamic framework that extends beyond geographical boundaries.

In Kristeva's intertextual framework, expansive reformulation illustrates
textual transposition through expansion. Rather than reproducing or selectively
extracting elements of the source text, Abu Ubaidah transfers recognizable
components of the hadith into a new discursive environment and develops
them through additional lexical and conceptual constructions. The prophetic
traditions remain identifiable because their core elements are preserved, yet
their textual boundaries are extended to accommodate new meanings within
contemporary political discourse. This mechanism represents the most
extensive degree of textual transformation identified in this study, completing
the continuum of reformulation strategies through which hadiths are
incorporated into Abu Ubaidah's speeches.

The analysis of these five mechanisms demonstrates that the incorporation
of prophetic traditions into Abu Ubaidah’s speeches occurs through varying
degrees of textual transformation, ranging from minimal modification to
extensive expansion. Direct reformulation operates through the preservation of
textual structure with limited lexical adjustment, contextual reformulation
relocates the referential framework of the hadith, conceptual reformulation
extracts symbolic elements from their original textual environment, selective
reformulation retains only the essential proposition of the source text, and
expansive reformulation extends the prophetic tradition through the addition
of new lexical and conceptual components. These patterns correspond to
Kristeva’s theory of intertextuality, particularly the processes of transformation,
transposition, and recontextualization, in which prior texts are not simply
reproduced but are continuously modified, relocated, and reorganized within
new discursive contexts. From this perspective, intertextuality is not merely a
relationship between texts, but a productive process through which existing
texts generate new meanings by undergoing transformation, reinterpretation,
and relocation within different contexts (Kristeva, 1980). Through these
mechanisms, hadiths maintain identifiable connections with their prophetic
sources while simultaneously undergoing textual adaptation that enables their
incorporation into contemporary political discourse.

These findings also extend previous scholarship on Abu Ubaidah's speeches.
Earlier studies have primarily examined his discourse from the perspectives of
linguistic politeness, persuasive rhetoric, and stylistic features (Said et al., 2024;
Aziz, 2024; Husna et al., 2024), as well as conceptual metaphors, resistance
narratives, and the role of Arabic in constructing Palestinian identity during
conflict (Minawi, 2024; Latrasy, 2024). While these studies establish Abu
Ubaidah's speeches as an influential form of political communication, they do
not specifically investigate how hadith functions as an intertextual resource
within political discourse. By identifying both the mechanisms of hadith
reformulation and their discursive functions through Kristeva's intertextual
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framework, the present study offers a broader explanation of how prophetic
traditions are transformed into instruments of ideological meaning-making and
political legitimation. Building on these findings, the following section
examines the functions performed by these intertextual reformulations in
constructing religious authority, political legitimacy, and collective identity
within Abu Ubaidah’s speeches.

2. The Functions of Hadith Intertextuality in Political Discourse

Having identified the mechanisms through which hadiths are reformulated
in Abu Ubaidah's speeches, the discussion now turns to the functions performed
by these intertextual practices within political discourse. While the previous
section focused on how prophetic traditions are transformed before being
incorporated into the speeches, it also demonstrated how these textual
transformations generate new semantic meanings within their contemporary
context. Building upon that analysis, the present section examines the
communicative and political functions served by those reformulated hadiths in
the discourse.

Scholars of political discourse argue that political language performs a range
of strategic functions beyond simple communication. According to Chilton
(2004), political discourse seeks to legitimize actions, construct social identities,
and shape public perceptions of political reality through linguistic choices.
Similarly, van Dijk (1998) emphasizes that discourse functions as a means of
reproducing ideological beliefs by defining social groups, establishing collective
identities, and justifying political action. Within this perspective, the
reformulated hadiths in Abu Ubaidah's speeches function not merely as
religious quotations but as discursive resources that support broader political
objectives. The analysis identifies three principal functions of hadith
intertextuality in the speeches: legitimizing resistance, constructing collective
identity, and sacralizing political struggle.

2.1 Legitimizing Resistance

The first function of hadith intertextuality in Abu Ubaidah's speeches is the
legitimization of resistance. Through the reformulation of prophetic traditions,
armed resistance is represented not merely as a political or military response to
the Israeli Palestinian conflict but as an action grounded in religious authority.
By incorporating hadith into contemporary political discourse, Abu Ubaidah
frames resistance within an Islamic moral framework, allowing political action
to be interpreted as consistent with prophetic teachings rather than as a purely
strategic or nationalist endeavor.

This legitimizing function is clearly illustrated through the direct
reformulation of the hadith concerning 7bat. In the original hadith, remaining
steadfast in the cause of God for a single hour is described as more virtuous
than spending the Night of Decree in worship beside the Black Stone. Through
direct reformulation, Abu Ubaidah preserves this evaluative proposition while
introducing the expression “u=_Y) o2 le” (upon this land), thereby relocating
the religious merit of ribat to the defense of Palestinian territory. The semantic
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effect of this reformulation is that military steadfastness in Gaza is no longer
understood merely as participation in an armed conflict but as an act that carries
the spiritual value promised in the prophetic tradition. As a corollary, defending
the land is represented as a religiously meritorious form of worship grounded
in the authority of the hadith.

The reformulated hadith also reshapes the political discourse by redefining
the meaning of resistance itself. Abu Ubaidah constructs the legitimacy of
resistance principally through religious authority, while political, historical, and
nationalist arguments serve a supporting role. The concept of 7ibat, originally
articulated as a general religious virtue, is reinterpreted within the
contemporary Palestinian context so that the defense of the territory becomes
an expression of obedience to God and commitment to prophetic values. In this
way, the discourse encourages the audience to perceive participation in
resistance not simply as a political choice but as a morally and religiously
justified action.

In light of these findings, the direct reformulation of the hadith on ribat
demonstrates how hadith intertextuality functions to legitimize resistance
within Abu Ubaidah's political discourse. By preserving the core meaning of
the prophetic tradition while adapting its contextual reference, the speech
transforms contemporary armed resistance into an action endowed with
religious authority and moral significance. However, beyond legitimizing
political action, the reformulated hadiths also contribute to defining the identity
of those engaged in the struggle. The following section therefore examines how
hadith intertextuality functions in constructing collective identity.

2.2 Constructing Collective Identity

Beyond legitimizing resistance, hadith intertextuality in Abu Ubaidah's
speeches also functions to construct collective identity. Political discourse
frequently seeks not only to justify actions but also to define who belongs to the
community engaged in those actions. Through the reformulation of prophetic
traditions, Abu Ubaidah constructs an identity that transcends national
affiliation by positioning Palestinians and their supporters within categories
derived from the hadith tradition. In doing so, the speeches present the
Palestinian struggle as the undertaking of a religious community united by
shared faith, perseverance, and commitment rather than merely by common
political interests.

This function is particularly evident in the conceptual reformulation of the
prophetic expressions al-ta’ifah al-manstirah (the victorious group) and al-qabid
‘ald al-jamr (holding onto the burning ember), as well as in the expansive
reformulation of the hadith concerning Yemen. By extracting these symbolic
concepts from their original textual contexts, Abu Ubaidah applies them
directly to Palestinians and the resistance movement. The designation al-ta’ifah
al-manstirah portrays the Palestinian community as the divinely supported
group promised ultimate perseverance, while al-gabid ‘ala al-jamr characterizes
them as believers who remain steadfast despite severe hardship and oppression.
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Likewise, the expansive reformulation describing Yemen as “the land of
wisdom and faith” and “the twin of al-Sham” extends this symbolic community
beyond Palestine by incorporating the Yemeni people into the same religious
framework. Through these reformulations, the speeches generate the semantic
meaning that Palestinians, resistance fighters, and their regional allies
collectively constitute a single religious community connected through shared
prophetic symbols.

The construction of this collective identity has significant implications for
the political discourse of the speeches. Abu Ubaidah situates the Palestinian
cause within a broader Islamic community whose members are linked by
common religious values and prophetic ideals, while national considerations
remain embedded within this wider religious framework. The use of
recognizable hadith symbols enables audiences to perceive contemporary
political actors through identities already familiar within the Islamic tradition.
Viewed in this light, solidarity with Palestine is framed not simply as political
support for another nation but as participation in a shared religious community
whose members are united by faith, perseverance, and mutual responsibility
across geographical boundaries.

Synthesizing these findings, the conceptual and expansive reformulations
demonstrate that hadith intertextuality functions as a means of constructing
collective identity within Abu Ubaidah's political discourse. By assigning
prophetic symbols to Palestinians and extending those symbols to allied
communities such as Yemen, the speeches define the participants in the struggle
as members of a single religious collective rather than separate political actors.
Having established who constitutes the community of resistance, the
reformulated hadiths also elevate the struggle itself by presenting it as an
undertaking endowed with sacred religious significance. The following section
therefore examines how hadith intertextuality functions in sacralizing political
struggle.

2.3 Sacralizing Political Struggle

The third major function of hadith intertextuality in Abu Ubaidah's speeches
1s the sacralization of political struggle. Beyond legitimizing resistance and
constructing collective identity, the reformulated hadiths also present the
Palestinian conflict as an endeavor endowed with religious significance. Abu
Ubaidah frames the struggle within a sacred narrative derived from prophetic
traditions, while its political dimensions concerning territory and sovereignty
remain embedded within this broader religious framework. Through this
process, political events are interpreted as part of a divinely meaningful history,
allowing the discourse to transcend purely political considerations and acquire
a religious dimension.

This sacralizing function is most clearly manifested in the contextual
reformulation of the hadith describing al-Sham as khirat Allah min ardih (God's
chosen land upon His earth) and in the selective reformulation of the hadith
concerning the intercession of martyrs. By transferring the prophetic
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description from al-Sham to Gaza, Abu Ubaidah attributes to the Palestinian
territory a sacred status originally associated with another geographical setting
in the hadith. As a result, Gaza is represented not merely as a contested political
territory but as a divinely favored land whose defense carries religious
significance. Likewise, the selective reformulation of the hadith on martyrdom
preserves the central theological proposition that martyrs are granted the
privilege of interceding for their families while embedding it within a broader
narrative of liberation. The omission of the numerical detail concerning
“seventy family members” shifts the audience's attention toward the spiritual
reward itself, allowing martyrdom in the Palestinian struggle to be understood
primarily as a sacred act that combines worldly sacrifice with divine
recompense.

The incorporation of these reformulated hadiths significantly shapes the
political discourse of the speeches by redefining the meaning of the conflict.
The struggle is no longer interpreted solely through the language of military
strategy, nationalism, or territorial defense but through religious concepts such
as sacred land, martyrdom, and divine reward. On this basis, participation in
the conflict is represented not only as political engagement but also as
participation in a religious mission rooted in prophetic teachings. This religious
framing elevates the moral significance of the struggle by encouraging
audiences to perceive political sacrifice as an act of devotion and a means of
attaining spiritual merit.

Considered collectively, the contextual and selective reformulations
demonstrate that hadith intertextuality functions to sacralize political struggle
within Abu Ubaidah's political discourse. Through the reinterpretation of
sacred geography and the theological significance of martyrdom, the speeches
transform contemporary political conflict into an endeavor endowed with
religious meaning and moral transcendence. Together with the functions of
legitimizing resistance and constructing collective identity, this process
illustrates how reformulated hadiths serve as powerful discursive resources for
framing contemporary political realities within an authoritative Islamic
worldview.

Having established the forms of hadith reformulation together with their
semantic effects and discursive functions in Abu Ubaidah's political discourse,
the discussion now moves beyond empirical description to consider their
broader theoretical significance. The following section examines the theoretical
implications of these findings and proposes a conceptual model of hadith
intertextuality in political discourse.

3. Theoretical Implications and Conceptual Model

The findings of this study provide a broader understanding of how
intertextuality operates within religious political discourse. The analysis
demonstrates that the incorporation of hadith into Abu Ubaidah’s speeches
does not occur through direct quotation or simple textual reproduction but
through a systematic process of transformation. Prophetic traditions undergo
different degrees of modification before being embedded within contemporary
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political discourse, involving changes at the levels of textual structure,
reference, symbolism, and semantic orientation. These findings illustrate that
intertextual relations are not limited to the presence of previous texts within
new texts but also involve processes through which earlier meanings are
reconstructed and adapted to new communicative purposes.

The analysis identifies five mechanisms through which hadiths are
reformulated: direct (paraphrastic), contextual, conceptual (symbolic),
selective, and expansive reformulation. These mechanisms represent a
continuum of textual transformation, ranging from minimal modification to
extensive semantic reconstruction. Direct reformulation maintains the original
structure and proposition of the hadith while introducing limited lexical
adaptation. Contextual reformulation preserves the descriptive content of the
source text while relocating its referential framework to a different geographical
or socio-political context. Conceptual reformulation extracts symbolic elements
from the original hadith and incorporates them into a new discursive structure.
Selective reformulation reduces the source text by retaining only its central
theological proposition, while expansive reformulation extends the semantic
scope of the hadith through additional lexical and conceptual associations. This
classification demonstrates that the transformation of religious texts occurs
through identifiable mechanisms rather than through random or unrestricted
reinterpretation.

Beyond textual transformation, the findings indicate that hadith
reformulation also involves a process of semantic reconstruction. Each
mechanism does not merely alter the linguistic form of the prophetic tradition
but contributes to the production of new meanings within political discourse.
The reformulated hadiths acquire expanded semantic functions that enable
them to address contemporary issues of resistance, communal belonging, and
political struggle. Through this process, prophetic traditions become discursive
resources that provide religious frameworks for interpreting political events.
Thus, the relationship between textual transformation and political meaning
can be understood as a sequential process: hadiths are first reformulated at the
textual level, their meanings are reconstructed within the new context, and
these reconstructed meanings subsequently perform specific political functions.

Based on this relationship, this study proposes the conceptual model
presented in Figure I below to illustrate hadith intertextuality in political
discourse.
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Figure I. Conceptual Model of Hadith Intertextuality in Political Discourse
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The proposed model illustrates three interconnected dimensions through
which hadith intertextuality operates. The first dimension 1is textual
reformulation, which refers to the mechanisms through which prophetic
traditions are transformed before entering a new discourse. At this stage, the
source text undergoes processes of preservation, relocation, extraction,
reduction, or expansion through the five identified reformulation mechanisms.
The second dimension is semantic reconstruction, in which the transformed
hadith acquires new meanings that correspond to the communicative and
1deological requirements of the political context. The third dimension is
discursive function, where the reconstructed meanings operate to legitimize
resistance, construct collective identity, and sacralize political struggle. The
model therefore demonstrates that political functions do not emerge directly
from the original hadiths but are produced through an intermediate process of
textual and semantic transformation.

Moving beyond describing the interaction between hadith and political
discourse, the proposed model offers a conceptual contribution by integrating
three analytical dimensions—textual reformulation, semantic reconstruction,
and discursive function—into a single explanatory framework. Previous
intertextuality studies have generally emphasized textual relationships or
meaning production independently, whereas the present model demonstrates
how these dimensions operate sequentially within political discourse. Building
on this integration, the model explains not only how hadiths are reformulated
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but also how such reformulations generate political legitimacy, religious
authority, and collective identity through interconnected stages of textual and
semantic transformation.

This conceptual model also clarifies the application of Kristeva’s theory of
intertextuality within religious political discourse. Kristeva conceptualizes texts
as interconnected entities in which meanings are continuously generated
through interaction with previous texts and broader cultural contexts (Kristeva,
1980). The present model illustrates how this process occurs more specifically
by identifying the mechanisms through which textual interaction produces new
meanings. In the context of hadith intertextuality, previous prophetic traditions
are not simply transferred into contemporary discourse but are reorganized
through strategies of reformulation that allow them to function within new
ideological and political environments. Therefore, the model provides an
analytical framework for examining the relationship between textual
transformation, meaning production, and discursive function.

The proposed model also extends existing applications of intertextuality
analysis by providing a framework for examining religious texts beyond literary
and cultural contexts. Previous studies applying Kristeva’s theory have
demonstrated its relevance for analyzing identity construction in socio-cultural
contexts (Duthoy, 2021), ideological transformation in literary and historical
discourse (Hariyono & Bewe, 2022), intertextual relations through hypograms
(Nofiana & Risma, 2025), and similarities and differences in literary narratives
(Rahmawati & Lestari, 2020). These studies demonstrate the explanatory
capacity of intertextuality theory in examining textual transformation and
meaning production across diverse contexts. However, the strategic
reformulation of religious texts within political communication remains
comparatively underexplored. Unlike previous studies that primarily describe
intertextual relationships or interpret textual meanings, the present study
develops an integrated analytical model that explains how hadiths are
reformulated through identifiable mechanisms, semantically reconstructed, and
subsequently mobilized to perform specific political functions.

Beyond the specific case examined in this study, the proposed model has
broader applicability for investigating religious intertextuality across diverse
communicative settings. It may be employed to analyze political speeches,
sermons, religious campaigns, ideological narratives, media discourse, and
digital communication in which scriptural references are reformulated to
construct religious authority, political legitimacy, or collective identity.
Although developed from Abu Ubaidah's speeches, the model is sufficiently
flexible to support comparative analyses involving different speakers, religious
traditions, socio-political contexts, and genres of public discourse. Future
research may also refine or extend the model by incorporating additional
mechanisms of reformulation or alternative discursive functions that emerge in
other religious, political, or cultural environments.
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Conclusion

This study demonstrates that hadith intertextuality in Abu Ubaidah’s
speeches operates through a systematic process of reformulation rather than
simple quotation. Five mechanisms of reformulation were identified: direct
(paraphrastic), contextual, conceptual (symbolic), selective, and expansive
reformulation. These mechanisms represent different levels of textual
transformation through which hadiths are reconstructed as discursive resources
for legitimizing resistance, constructing collective identity, and sacralizing
political struggle. Thus, prophetic traditions function not merely as religious
references but as sources of political meaning within contemporary conflict
discourse.

This study also proposes a conceptual model of hadith intertextuality in
religious political discourse by integrating three interconnected dimensions:
textual reformulation, semantic reconstruction, and discursive function.
Drawing upon Kristeva’s concept of intertextuality as a process of textual
interaction and meaning production, the model illustrates how prophetic
traditions are transformed, recontextualized, and assigned new semantic
orientations before functioning within political discourse. By linking
mechanisms of textual transformation with their political functions, the model
provides an analytical framework for examining how religious texts are
mobilized as political resources while maintaining recognizable connections
with their original traditions.

Despite these contributions, this study has several limitations. First, the
analysis is limited to six official speeches delivered by Abu Ubaidah during a
specific phase of the Palestinian conflict, and therefore does not encompass
other forms of communication, such as interviews, media statements, or social
media content. Second, the study focuses exclusively on textual intertextuality
involving hadith and does not examine its interaction with other Islamic
sources, including Qur'anic verses or classical religious scholarship. Third, the
analysis is confined to textual data and does not consider multimodal features
of political communication, such as intonation, facial expressions, gestures, or
visual symbolism, which may also contribute to the construction of meaning.
Finally, the study does not include comparative analysis with other Islamic
political actors, limiting the broader assessment of the proposed conceptual
model across different political and religious contexts. Future research may
address these limitations by examining a wider range of communicative
materials, incorporating multimodal discourse analysis, comparing intertextual
strategies across different political or religious figures, and integrating audience
reception approaches to further investigate how religious intertextuality shapes
political persuasion, legitimacy, and collective mobilization.

References
Abu Dawud, S. bin al-A. al-S. (1999). Sunan Abi Dawud. Al-Maktabah al-‘Asriyyah.

Aziz, A. A. S. A. (2024). Persuasion Mechanisms in the Speeches of the Official
Spokesperson of the Al-Qassam Brigades (Abu Ubaidah): A Pragmatic

Al-Kawakib, Open Access Journal: http://kawakib.ppj.unp.ac.id/index.php/kawakib



Al-Kawakib e-ISSN: 2746-4997 176

Approach. Majallat Al-Dirdsat Al-Insaniyyah Wa Al-Adabiyyah, 30(2), 511-565.
doi:10.21608/shak.2024.284317.1622

Banikalef, A. A., & Al-Khawaldeh, N. N. (2025). Analyzing Accusation Patterns
between Hamas and Israel during the Al-Aqsa Flood Operation. Humanities &
Social Sciences Communications, 12(128), 1-8. https://doi.org/10.1057/s41599-
024-04253-1

Belhaj, A. (2025). The Return of Islamic Rhetoric: Hamas and Conflict Framing in the
Gaza War 2023-2024. Partecipazione e Conflitto, 18(3), 570-586. doi:
10.1285/120356609v18i3p570

Berger, P. L., & Luckmann, T. (1991). The Social Construction of Reality: A Treatise in
The Sociology of Knowledge. Penguin Books.

Brown, J. A. C. (2009). Hadith: Muhammad’s Legacy in the Medieval and Modern World.
Oneworld Publications.

Bukhari, M. bin 1. (2002). Sakih al-Bukhari. Dar Ibn Kathir.
Chilton, P. (2004). Analysing Political Discourse: Theory and Practice. Routledge.

Duthoy, L. (2021). A Three-Dimensional Jigsaw Made of Pliable Bits: Analysing
Adolescent Identity as an Intertextual Construct in Aidan Chambers’ Postcards
from No Man’s Land (1999). Children’s Literature in Education, 52(3), 326—341.
https://doi.org/10.1007/s10583-020-09418-5

Hariyono, S., & Bewe, N. (2022). Bissu’s Transvestites in the Buginese-Makassar
Tradition through the Transformation of Faisal Oddang’s Literary Works: An
Intertextuality Study. Manusya: Journal of Humanities, 25(1), 1-23.
https://doi.org/https://doi.org/10.1163/26659077-24020006

Husna, 1., Afril, R., & Banonah, N. A. (2024). Content Analysis of Abu Ubaidah’s
Speech on Aljazeeramubasher’s Instagram During Operation Al-Agsa Tempest.
Center  of Middle  Eastern  Studies  (CMES), 172), 197-206.
https://dx.doi.org/10.20961/cmes.17.2.89510

Ibn Hibban, M. (1993). Sahih Ibn Hibban. Mu’assasah al-Risalah.

Kristeva, J. (1980). Desire in Language: A Semiotic Approach to Literature and Art.
Columbia University Press.

Kumara, A. R. (2018). Metode Penelitian Kualitatif. Program Studi Bimbingan dan
Konseling Fakultas Keguruan dan Ilmu Pendidikan Universitas Ahmad
Dahlan.

Latrasy, A. (2024). The Media Discourse of The Current Palestinian Resistance in The
Empowerment of The Arabic Language. Speeches of The Military Spokesman
Abu Ubaidah in Light of The Al-Agsa Flood Battle. A/-Durar, 4(2), 1-18.
https://tcais.net/index.php/aldurar/article/view/154/166

Lincoln, Y. S., & Guba, E. G. (1985). Naturalistic Inquiry. Sage Publications.

Minawi, R. (2024). Analyzing the Rhetoric of the Agsa Flood War (2023-2024): A
Study of Hamas’ Official Discourse through Conceptual Metaphor Theory and
Critical Discourse Analysis. International Journal of Linguistics, Literature and
Translation, 7(1), 191-198. https://doi.org/10.32996/1j11t.2024.7.1.17

Muslim, bin A.-H. (1955). Sahih Muslim. Dar Ihya’ al-Turath al-‘Arabi.

(The Reformulations of Hadith in Abu Ubaidah’s Speeches: An Intertextual Analysis)



Ahmad Bagas Prakoso 177

Nofiana, S., & Risma, M. (2025). Kajian Intertekstual dalam Novel Putri Tidur
Tuathina Karya Mimosa Q dan Novel Jeda dan Spasi Karya Nisa Rahmah.
Journal ~ oF  Science  And  Social  Research, 8(2), 1288-1297.
https://jurnal.goretanpena.com/index.php/JSSR /article/view/3094

Nur, M. (2015). Understanding The Problem Of Hadith Narration: Towards A
Comprehensive Reading Of Hadith. Ar-Raniry: International Journal of Islamic
Studies, 2(2), 141-164. https://doi.org/10.22373/jar.v2i2.7498

Prakoso, A. B. (2026). Narasi Perlawanan dalam Pidato Politik Abu Ubaidah (2023-2025):
Analisis Metafora Konseptual Lakoff Dan Johnson. Universitas Gadjah Mada.

Rahmawati, 1. S., & Lestari, M. (2020). Kajian Intertekstual Film 5 cm dan Film
Negeri Van Oranje dan Implementasinya Sebagai Bahan Ajar Apresiasi Sastra
di SMA. Jurnal  Educatio FKIP UNMA, 6(2), 269-277.
https://doi.org/10.31949/educatio.v6i2.408

Said, U. M. R., Arsyad, H., Haidar, A., & Al Farisi, M. Z. (2024). Politeness in
Language and Speech Events in War Situations: Analysis of Abu Ubaidah’s
Speech. Lensa: Kajian Kebahasaan, Kesusastraan, Dan Budaya, 14(1), 104-125.
https://jurnal.unimus.ac.id/index.php/lensa/article/view/ 14662

Talafha, D. K., BaniYounes, Z. B., Khanam, A., & Tahat, A. (2024). Critical Analysis
to Abu-Obieda’s Speeches: Strength and Weak Points from a Translational
Perspective.  Forum  for  Linguistic  Studies,  6(6), 261-273. doi:
https://doi.org/10.30564/fls.v616.7407

Tirmidhi, M. bin ‘Isa. (1975). Sunan al-Tirmidhi. Maktabah Mustafa al-Babi al-Halabi.
van Dijk, T. A. (1998). Ideology: A Muitidisciplinary Approach. Sage Publications.

Volpi, F., & Turner, B. S. (2007). Introduction: Making Islamic Authority Matter.
Theory, Culture & Society, 24(2), 1-19.
https://doi.org/10.1177/0263276407074992

Williamson, S., Yildirim, A. K., Grewal, S., & Kuenkler, M. (2023). Preaching
Politics: How Politicization Undermines Religious Authority in the Middle
East. British Journal of Political Science, 53(2), 555-574. https://doi.org/DOI:
10.1017/5000712342200028X

Wodak, R. (2009). The Discourse of Politics in Action: Politics as Usual. Palgrave
Macmillan.

Al-Kawakib, Open Access Journal: http://kawakib.ppj.unp.ac.id/index.php/kawakib



